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PREFACE to the NEW
TESTAMENT COMMENTARY

When I began to write a commen-
tary on the New Testament I realized
that I would not be able to answer all
the questions in advance that might
arise in the mind of the reader. -1
learned this truth in my experience of
teaching a class orally. After going
into much detail explaining a chapter
and then calling for questions, I have
been surprised at the points that were
suggested which I had overlooked. And
in a work where no opportunity can
be had for a hearing from the student
it would be impossible to avoid all such
omissions. But it was my purpose to
deal with every question occurring to
me, no matter how unimportant it
might seem to the advanced student,
using such words and phrases as are
understood by the average reader. I
could not hope to meet the demands
of the overcritical or those who might
feel themselves qualified from the
standpoint of the scholarship of the
world. My intention has been to write
a “commentary for the common man.”

A word of caution will be given as
to the proper use of a commentary. It
should not be considered as an author-
ity but only as a means of suggestion
for the various fields of thought. Very
often an explanation will be self-
evident when it is stated and will need
no further proof of its correctness.
Yet the thought might not have oc-
curred to the reader had he not seen
the suggestion. This truth gives one
of the main purposes of a commentary.
If the comment is not thus evident,
the reader should carefully investigate
for himself before accepting the ex-
planation. And if the author has cited
the grounds for his statement, the
reader should examine all such proof
with all the care possible, in justice to
himself as well as to the author. Re-
gardless of any preconceived opinions,
the reader should approach the com-
mentary with a mind that is like a
clean sheet of paper, ready to receive
and record any truth that he may find

that is sustained by satisfactory - evi-
dence. In conclusion of this paragraph,
a commentary should be given the
same kind of treatment that its author
would receive were he doing his teach-
ing orally. He should be heard re-
spectfully and full consideration be
allowed for all of his statements. They
should be compared with all the proofs
or evidences available, then be ac-
cepted or rejected according to whether
they are in harmony therewith or not.

The reader should see the preface to
Volume 1 of the Old Testament Com-
mentary, since many statements there-
in as to the general plan of this work
apply to it as a whole. Also the list of
works given in that preface have been
consulted in the writing of the New
Testament Commentary. All of those
works named are classed as ‘“authori-
ties” in their respective fields. While
on this subject I will add a few lines
in explanation of the definitions in
the lexicon. Thayer sometimes defines
a Greek word as it applies in specific
passages, and at other times he gives
its meaning in general. This distinc-
tion has usually been called to the at-
tention of the reader. And also, what
he offers as the direct meaning of the
word is printed in italics, and if he
has any personal comments or ex-
planation of his own definition, that is
printed in common type. I sometimes
quote both kinds because a learned
writer® of a lexicon certainly knows
why he has offered his definition of
the word being considered. In addi-
tion to the ‘“authorities” mentioned 1
have consulted commentaries and writ-
ings of religious teachers. No man
knows it all, and frequently one can
obtain valuable suggestions and refer-
ences to sources of information that
he otherwise would have missed. In
the use of these works I have observed
the same rules of caution toward them
that I have asked the reader to main-
tain in his use of this Commentary.

The Author



Bible Commentary

MATTHEW 1

Verse 1. The word book is from the
Greek word BIBLOS and is defined by
Thayer, ‘“A written book, a roll or
scroll.” GQGeneration is from GENESIS
which Thayer defines, ‘““used of birth,
nativity.” Book of the generation. This
phrase is commented cn by the same
author as follows: “A book of one’s
lineage, i. €. in which his ancestry or
his progeny [ancestors from whom he
is a descendant] are enumerated.”
David,; Abraham. Matthew wrote his
book for the special benefit of the Jews
is the reason he did not go any farther
back than to Abraham. He was the
first patriarch to whom the promise of
the Messiah was made and their in-
terest in Him would hence not include
any earlier ancestors. After Abraham
the most important man in the an-
cestry of Christ was David, so the
record makes mention of him. The
word for book means generally any
written document, but in this place it
applies only as a title for the family
history of the ancestors of Christ
which will include verses through 17.

Verse 2. Abraham had more than
one son but the promised seed was to
come through his son Isaac (Genesis
21: 12; Romans 9: 7), hence Matthew
goes from Abraham to Isaac in the
record. Isaac also had more than one
son and it was stipulated that Jacob
was the one through whom the line
was to go (Genesis 25: 23; Romans 9:
12, 13) thus the author goes from
Isaac to Jacob in his tracing of the
blood line. Jacob also had many sons
who figure in an important manner in
the history, but only one of them
(Judah, here called Judas) could be
used in the blood line, so the significant
wording is Judas and his brethren.
This idea of singling out the particular
one in each family was observed all
down the line. I have gone into de-
tail in this verse to set forth the sub-
ject, and such details will not need to
be repeated in all of the following
verses.

Verse 3. Thamar is called Tamar
in Genesis and she was the daughter-
in-law of Judah. The account of how
she became the mother of his sons is
in Genesis 38.

Verse 4. Aram is in the form of
Ram in the Old Testament account.

Verse 5. Booz is Boaz in the account
found in the Old Testament. His
mother Rachadb is called Rahab in
Joshua 6: 25; she was the woman in
Jericho. This verse names two women
who were connected with the blood
line of Christ (Rachab and Ruth) who
were not direct descendants of Abra-
ham. However, this should not con-
fuse us because it was customary in
ancient times to ignore the daughters
in the family registers. But these
women were so outstanding in their
parts of the great drama that the in-
spired writer gives them special men-
tion.

Verse 6. Here the record takes on
an additional phase of importance. In
the days of Samue]l the prophet the
people of Israel clamored for a king
in order to be like the nations around
them. The Lord was displeased with
their request but suffered them to have
a king. The first one was Saul of the
tribe of Benjamin, but he was so un-
righteous that God took the throne
from him and his family and even
shut out that tribe from the royal line.
The throne was then given to the tribe
of Judah which had possession of the
kingdom in Jerusalem- until the Baby-
lonian captivity. David was the first
man to occupy the throne from that
tribe, hence the words David the king.
All of the rest to be named in the
blood line were kings also but the fact
will not be mentioned. This special
notice was given to David because he
was the first man to be in both the
royal and blood lines. And in having
such a place in the history of Israel
he became the most important type of
Christ as king, hence the various refer-
ences to Him as sitting on the throne
of his father David. The term “father”
refers to the blood line and the term
“throne” refers to the royal line. The
mother of Solomon is referred to but
not named as were Rachab and Ruth.
No reason is given in the Scriptures
for this variation in the mention of
persons. It is worth considering, how-
ever, that of the many wives that
David had, this one was the mother

“of both Solomon and Nathan (1 Chron-

icles 3:5). The significance of this
is in the fact that both of these sons
of David were direct ancestors of
Christ; Solomon’s line coming down
to Joseph the (foster) father, and
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Nathan’s coming down to Heli the
father of Mary. Hence, the two blood
streams from David coming through
the two sons who were full brothers,
were brought together by the marriage
of Joseph and Mary.

Verse 7. Roboam is Rehoboar_q in
the Old Testament and Abia is Abijam.

Verse 8. Joshaphat is Jehoshaphat,
Joram is Jehoram, and Ozias is Uzziah
in the O. T.

Verse 9. Joatham is Jotham, Achaz
is Ahaz and Ezekias is Hezekiah for-
merly.

Verse 10. Manasses is spelled Man-
asseh and Josias is the same as Josiah.

Verse 11. Jechonias has three dif-
ferent forms in the Old Testament but
the one generally used is Jehoiachin.
He was not the last temporal king
that the people of Israel ever had;
there was one more (Zedekiah). But
while he was a son of Josiah, he had
been placed on the throne in Jeru-
salem by the king of Babylon (1 Kings
24: 17), having deposed Jehoiachin
and taken him to Babylon as a cap-
tive. But the blood line remained with
him, hence the present verse words it
Jechonias and his brethren. Also, the
words about the time they were carried
away to Babylon are explained by the
facts just mentioned in this para-
graph.

Verse 12. After they were brought
to Babylon. Family life was not dis-
continued even though the Jews were
in captivity. The inspired writer is
able to give us the names of lineal
descendants that he wished to use in
connecting the blood line from Abra-
ham to Christ. Not all of the succeed-
ing names are given nor was that
necessary. The present verse virtually
covers the 70 years of the captivity,
for it was in the days of Zorobabel
(Zerubbabel) that they came out of it
(Ezra 3: 2).

Verses 13-15. This paragraph covers
the space of over four centuries, from
the return after the captivity to the
time of Jacob, father of Joseph. It is
evident that not all of the men in the
blood line are named, but only enough
of them tc show the connection of the
list as that would affect the ancestry
of Jesus.

Verse 16. The use of the term “be-
gat” is not used here because Joseph
was only the foster father of Jesus.
But the verse states that he was the
husband of Mary in order to show
how the two blood streams from David

were joined. Husband is from ANER
which is the only word for “husband”
in the New Testament. It is so ren-
dered 50 times and by “man” 156
times. The word cannot hence be
known to designate a married man
except by the connection in which it
is found. Jesus who is called Christ.
The specific meaning of the first word
is “saviour” and the last is defined
“anointed.” The force of the combined
title is “Saviour and King.”

Verse 17. Generations is from GENEA
and Thayer’s definition at this place
is, “The several ranks in the natural
descent, the successive members of a
genealogy.” The three sets of 14 gen-
erations are so arranged for the sake
of uniformity as an aid to the memory.
There are several names omitted and
a man may be said to have begotten a
person when it really means a genera-
tion or more later. This manner of
speaking was done before this; for in-
stance, in Daniel 5: 18 Belshazzar is
spoken of as the son of Nebuchad-
nezzar whereas he was his grandson.
The count of the generations is based
on the ones named in the chapter. By
strict count there are 40 instead of 42
as the three sets of 14 would require;
this is because David and Jechonias
are each counted twice.

Verse 18. The meaning of espousal
as compared with marriage will be
considered at verse 20. Before they
came together means before they be-
gan living together as husband and
wife. Found with child should be con-
sidered separately from the words of
the Holy Ghost. Joseph did not know
that her condition was produced by a
Jniracle but thought she had been im-
pure. The inspired writer adds the
italicized words for the information
of the reader. The meaning of the
clause is as if it said “she was found
with child (which later proved to be
by the Holy Ghost).”

Verse 19. Being a just man denotes
that Joseph was kind and considerate,
yet was conscientious and unwilling to
ignore the moral law. Because of this
he planned to put her away which
means to break the engagement. He
had such a personal regard for her
that he did not want to expose her to
public disgrace, yet he did not think
it would be right to live with her.

Verse 20. While Joseph was ponder-
ing the subject the angel of the Lord
appeared and explained the situation.
He further advised him to proceed
with their plans because Mary was



Matthew 1: 21—2:1 3

pure from all wrong. She is here
called his wife and in Luke 2: 5 she is
called his “espoused wife.” All this is
because in Biblical times an espousal
was regarded as binding, as to the
obligation, as the actual marriage.

Verse 21. The angel not only told
Joseph the cause of Mary’s condition,
but even told him what to call the
child when born. Proper names in
ancient times usually had some spe-
cific meaning, hence the name Jesus,
meaning ‘“Saviour,” was to be given
to this son to be born of Mary, be-
cause he was designed to save his
people from sin.

Verse 22. The information was also
given Joseph that what was happen-
ing was in fulfillment of prophecy, all
of which would meet his approval be-
cause he was a believer of the inspired
word.

Verse 23. The angel then quoted the
prophecy to which he had referred
which is in Isaiah 7: 14. The thing of
special importance is that the child
was to be born of a virgin, an event
that could not occur by the laws of
natural reproduction alone. God with
us. This signifies that since the body
of this child was both divine and hu-
man, it meant that it would be vir-
tually the presence of God with man,
hence he was to be called by the name
of Emmanuel which has that meaning.

Verse 24. Did as the angel of the
Lord had didden him denotes that what
follows in this verse and the next will
be in obedience to the command of the
angel. Raised from sleep is explained
by the fact that in ancient times God
used various means in communicating
His will to the people (Hebrews 1:1)
and one of them was by dreams. After
the dream had delivered the desired
information to Joseph, it was time for
him to arise out of sleep and proceed
with the program pointed out by the
angel.

Verse 25. Joseph took Mary into his
home in fulfillment of his espousal
and on the instructions of the angel.
Knew her not is a Biblical expression
for the intimate relation of the sexes.
The reason Joseph did not have this
relation with Mary now was because
the angel had told him that her son
was to be born of a virgin, which re-
quired that at the time of the birth
his mother must never have had inti-
mate relations with a man. Till she
had brought forth has to mean that
after the birth of Jesus, Joseph lived
with Mary in the intimate relation of

husband and wife, else the language is
meaningless and deceptive. It there-
fore proves that Mary did not continue
to be a virgin, but lived with her hus-
band in the relationship of a wife, and
her children by that marriage will be
met with in later chapters of this book.

MATTHEW 2

Verse 1. Bethlehem was a small
town not far from Jerusalem, and
Judea was one of the three divisions
or territories into which Palestine was
divided in the time of Christ. Judea
was the most important part of the
country in that it contained the im-
portant city of Jerusalem, which was
the capital and place of the temple of
the Jews. Herod the king. 1 shall
quote from history regarding this man
who occupied so prominent a place
in the affairs of God's people: “This
year was born Herod the Great, who
was afterwards king of Judea (for he
was twenty-five years old when he was
first made governor of Galilee in the
year before Christ 47). His father
was Antipas, a noble Idumaean, and
his mother Cyprus of an illustrous
family among the Arabians . . . By
country therefore he was an Idumaean,
but by religion a Jew, as all other
Idumaeans were from the time that
Hyrcanus brought them all to embrace
the Jewish religion, of which I have
above given an account.” Prideaux’s
Connexion, year 72. ‘“But Antigonus,
by way of reply to what Herod had
caused to be proclaimed, and this be-
fore the Romans, and before Silas also,
said, that they would not do justly if
they gave the kingdom to Herod, who
was not more than a private man, and
an Idumean, i. e.,, a half Jew.” Jose-
phus, Antiquities, Book 14. Chapter
15, Section 2. The Herodian family
figures prominently in the New Testa-
ment history, and the various mem-
bers of it will be identified by their
individual names as they appear in
the passages. Wise men is from
MAGOS which Thayer defines at this
place as follows:. “Oriental wise men
(astrologers) who, having discovered
by the rising of a remarkable star
that the Messiah had just been born,
came to Jerusalem to worship him.”
The original word is used with refer-
ence to both good and evil men, but
the whole context indicates that it was
used in the former sense in the pres-
ent instance. We are sure that the
case of the shepherds as recorded in
Luke 2 was not an accident, likewise
the fact that the star led the wise men
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correctly would show their standing
with the Lord. Furthermore, God
spoke to them in a dream (verse 12)
on the matter which again proves that
the visit of the wise men to Jerusalem
was under the direction of God. Since
the New Testament was not yet writ-
ten, this event would be another to
come under Hebrews 1: 1. East is de-
fined by Thayer, “eastern region, the
east.” The term therefore refers not
merely to the direction from which
the wise men came, but the coun-
try in general lying in that direc-
tion from Palestine. The guidance of
the star was general only and directed
them to Jerusalem. This was doubt-
less by the hand of God, to bring them
in contact with those who were con-
cerned in this grand occasion, particu-
larly Herod who was destined to play
such an important part in the drama.

Verse 2. When the wise men reached
Jerusalem they made inquiry, seeking
the exact location of the newborn king
of the Jews. This specific statement is
another proof that the whole move-
ment of these men was under the in-
struction of the Lord. Seen his star in
the east denotes where they were when
they first saw the star, not that it was
merely in the east when they saw it.
It was over Jerusalem when they
reached the city, for verse 9 describes
it as moving immediately before them
even to the extent of detailed guidance
in the local territory. They gave as
their mission only the desire to wor-
ship the newborn king. It might be
wondered as to how an infant could
be worshiped by wise men, seeing that
the general idea seems to restrict that
word to some specified schedule of
religious performance. The word in
its several English forms is used in
various connections in the New Testa-
ment, and also comes from many dif-
ferent Greek originals. These Greek
words are also rendered by other
words in the Authorized Version. I
shall give a complete list of these
words, showing where they occur as
the original for worship, followed by
other words (if any) by which they
have been translated in the New Testa-
ment. The figure after the word de-
notes the number of times the word
is so rendered. poxaA, Luke 14: 10.
Worship 1, dignity 2, glory 144, honor
6, praise 4, glorious 6. EUSEBEO, Acts
17: 23. Shew piety 1, worship 1.
THERAPEUO, Acts 17:25. Cure 5,
heal 38, worship 1. THRESKEIA, Colos-
sians 2:18. Religion 3, worshiping
1. LATREUO, Acts 7: 42; 24: 14, Philip-

pians 3: 3; Hebrews 10: 2. Do ser-
vice 1, serve 16, worship 3, worshiper
1. NEOKOROS, Acts 19: 35. Worshiper
1. PROSKUNTES, John 4: 23. Worshiper
1. seBAzo, Romans 1: 25. Worship 1.
SEBOMAI, Matthew 15:9; Mark 7:7;
Acts 16: 14; 18:7, 13; 19: 27. Wor-
ship 6, devout 2, devout person 1, re-
ligious 1. SEBASMA, 2 Thessalonians,
2: 4. Devotion 1, that is worshiped
1. THEOSEBES, John 9: 31. Worshiper
of God 1. PROSKUNEO is rendered ‘“wor-
ship” 58 times in the New Testament
and is never rendered by any other
word. Not one of the Greek words
in this group is used of the public
services of the church when translated
by the word “worship.” This list will
not be copied again, so the reader is
advised to mark it for ready reference.

Verse 3. Herod was only half Jew
and was appointed to the office of ruler
by the Romans, who had acquired con-
trol of the country. He was fearful
of losing the throne when he heard
that a child of Jewish blood had been
born and was spoken of as king of the
Jews. He was therefore troubled or
disturbed in mind. Al] Jerusalem with
him was troubled also, because there
were a great many men in the city
who depended upon him for the place
of dignity that they were permitted
to enjoy.

Verse 4. Herod was an Idumaean
by nation but a Jew in religion. He
thus had learned something of the
Old Testament Scriptures, and knew
that it had been prophesied that a
king was some day to be born to the
Jewish nation. However, he was not
sufficiently informed to locate the
town where it was to take place. He
called upon the priests and scribes for
the information because they were
supposed to be able to give it. (See
Leviticus 10: 11; Deuteronomy 17:9;
Malachi 2: 7.)

Verse 5. Concordances and other
works of reference were not in use
at the time of this history, but the
scribes were familiar with the scrip-
tures from having to copy them so
often. It is not much wonder then
that they could give Herod the infor-
mation.

Verse 6. As proof of their statement
they quoted from Micah 5: 2 which
designates where the birth was to oc-
cur and also what the child predicted
was to do. Rule is from poIMAINO and
sometimes it means to feed or nour-
ish. Thayer defines it in this place
by, “To rule, govern,” and he explains
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the word elsewhere as meaning, “of
the overseers (pastors) of the church.”
It should be observed that the new-
born king was to rule the people of
Israel, not the political world.

Verse 7. Herod evidently believed
that the star appeared at the same
time as the birth and that would give
him a point from which to recokn the
age of the child. He called the wise
men privately because his entire be-
haviour was prompted by craftiness.

Verse 8. The wicked king doubtless
believed the prophecy, for he sent the
wise men to Bethlehem in search of
the child. Diligently is from AKRIBOS
which Thayer defines, ‘exactly, ac-
curately, diligently.” Hence they were
not only to be diligent or earnest in
their investigation, but were to be
careful that the information that they
obtained was reliable. It will be under-
stood that Herod’s claim of wanting to
worship the child was made in hy-
pocrisy.

Verse 9. The wise men were obedi-
ent to Herod for the present in that
they started on their journey to Beth-
lehem. That was a small town not far
from Jerusalem and could have been
easily found without any special aid.
But it was necessary that they not
only go to the right town but also that
they find the particular house where
the child was at that hour. The com-
munity was full of people who had
come in response to the decree of
Caesar (Luke 2:1-3). It might not
have been known that a child had
been recently born among the throng,
and an inquiry would not likely bring
any accurate information. Hence the
star, which evidently had temporarily
disappeared, came into view again and
went as an escort for the wise men,
going even to the very house where
the infant was then being nursed.

Verse 10. Having been led from
their home country by the star, the
confidence of the wise men had al-
ready been pretty well estdblished.
Now that it reappeared just at the
time they were starting on the final
lap of their journey, their confidence
was made stronger and hence they
had great rejoicing.

Verse 11. They worshiped him, not
the mother. For the meaning of wcor-
shiped sece the note at verse 2. G@Gifts
is from poroNx and Thayer says in this
place that it means ‘“gifts offered as
an expression of honor.” An infant
this young could not have personal
appreciation for material articles,

hence the performance was in token
cf their recognition of his dignified
importance. It was customary in old
times to show recognition of either
social or official rank by making pres-
ents. (See Genesis 32:13; 1 Samuel
10: 27 and the comments on those
passages.)

Verse 12. To be warned ordinarily
conveys the idea of danger, but it
might not concern the person receiv-
ing the warning but someone else to
whom he was to deliver the message.
The word is from CHREMATIZO and
Thayer defines it, “To be divinely com-
manded, admonished, instructed.” The
meaning is that God instructed the
wise men not to return by way of
Jerusalem. The word would include
the idea of danger, but it would be
concerning the child Jesus and not
the wise men directly. Had they gone
back through Jerusalem they would
have been forced to meet up with
Herod, and that would have given
themn no way to keep the information
from him that would have meant harm
to Jesus.

Verse 13. When they were departed
indicates that the angel gave these
instructions to Joseph at the same
time that he started the wise men on
their journey homeward.

Verse 14. This verse indicates that
Joseph arose while it was yet night,
for it was under the darkness that he
started for Egypt. This is another
instance showing promptness in obey-
ing the command of the Lord. Abra-
ham manifested a similar attitude
aboui the offering up of his son as re-
corded in Genesis 22: 3.

Verse 15. The writer completes the
part of his story that pertained to
Egypt in order not to break into the
line of thought, and he will resume
it a little later on. In giving instruc-
tions for Joseph to come with his son
out of Egypt, the prophecy in Hosea
11: 1 was fulfilled the second time;
first time was in the days of Moses.

Verse 16. The original word for
mocked has a somewhat varied mean-
ing, but in the present instance it
denotes that Herod regarded the ac-
tions of the wise men as intended for
a trifling with him. Whether they
had such a motive or not, he was
much enraged at the slight upon his
dignity. But he was not to be frus-
trated (as he thought) in his wicked
plot to make away with the child
whom he regarded as his rival. He
therefore formed the plan to draw a
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dragnet around the territory o.f Beth-
lehem in the hopes of entrapping thg
child Jesus, and he placed the maxi-
mum age at two years. It had bgen
that long since he made his inquiry
of the wise men which he supposed
was the time of the royal birth. _This
plot might have accomplished his sa-
tanic purpose had it not been for the
intervention of the Lord as recorded
in verse 13. Many people have been
confused between the slaughter of
these infants and the one in Egypt in
the time of Moses. In that case the
male children only were to be slain,
while no distinction was made in the
present instance. Pharaoh was con-
cerned only about children who might
become soldiers to make war against
him and hence he ordered just the
males to be killed. Herod would not
risk the excuse that could have been
offered by some in sparing their in-
fants had the girls been exempted,
hence the passage says that all the
children were ordered slain. That
word is from pAIsS which Thayer de-
fines is this place by the following:
“1. a child, boy or girl; ... plural in-
fants, children.”

Verse 17. When one inspired writer
makes an application of another in-
spired statement, it leaves us with no
uncertainty as to its meaning. Thus
we know that Jeremiah had the
“slaughter of the innocents” in mind
when he wrote Jeremiah 31: 15.

Verse 18. The context of the state-
ment in Jeremiah had to do with the
sorrows of ancient Israel at the hands
of the heathen nations. Many of them
had been slain or otherwise mistreated
by these foreign people. Rama (or
Ramah) was near Jerusalem and
Rachel was buried in that district.
She was an important ‘“mother in
Israel” and her name is used to repre-
sent the mothers in Israel generally.
Following a practice of the Old Testa-
ment prophets in going from their
time to that of the New Testament for
a like occurrence, Jeremiah looked for-
ward to another when the near kin of
Rachel would be cruelly mistreated.
This was done when Herod caused so
many of the Jewish children to be
slain, hence the reference of Matthew
to that prophecy of Jeremiah.

Verse 19. Sometimes angels were
sent in visible form to communicate
with man on behalf of God, and at
others they came only in an inspired
dream which was the way it was done

to Joseph in Egypt when it was neces-
sary to give him information.

Verse 20. He was instructed to leave
Egypt and return because the ones
who sought to slay the child were
dead. The first instructions were gen-
eral and designated only that he
should return to the land of Israel
which would include Galilee as well
as Judea.

Verse 21. This verse is still in the
general form and merely states that
Joseph brought the child and his
mother into the land of Israel, and in
so doing he carried out the first in-
structions of the angel delivered to
him in the land of Egypt.

Verse 22. It was after the Lord in-
formed him of the reign of Archelaus
that Joseph was afraid to enter Judea
which was only one part of the land
of Israel. The word mnotwithstanding
is not in the original and serves no
good purpose by being injected into
the text and should be ignored. The
verse simply means that God warned
(same word as in verse 12) Joseph
about the son of Herod, and that
caused him to change his course and
enter another part of the land of
Israe] called Galilee.

Verse 23. The city to which Joseph
went with his family was Nazareth,
which was the former home of Mary
(Luke 1: 26, 27). This seems to have
been a mere coincidence for them to
settle at this place, but we may be
sure that God had a hand in all of
the affair. The writer says it was in
fulfillment of a prophecy that He was
to be called a Nazarene. The last word
is not in any prophecy of the Old
Testament. The term is derived from
the formation of the name Nazareth
which seems to signify ‘“a sprout or
branch,” and under such like terms
Jesus is referred to in Isaiah 11:1;
53: 2; Jeremiah 23: 5; 33: 15; Zecha-
riah 3: 8; 6: 12.

MATTHEW 3

Verse 1. In those days is indefinite
and it is at least a quarter of a cen-
tury after the close of the preceding
chapter. In that chapter (verse 21)
Jesus was but a ‘“young child” while
now he is about 30 years old (Luke
3:23). Baptist is from the Greek
word BAPTISTES which Thayer defines,
“a baptizer; one who administers the
rite of baptism,” hence the name John
the Baptist. It is sometimes asked
why a man would come to baptize in
a wilderness where there are no people
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to baptize nor any water available for
such a purpose. Both assumptions are
wrong, for while the territory was
not settled or inhabited, there was
nothing to prevent the people of the
settlements going out to him, which
they did (verse 5). Also the word
does not mean a place where there
would be no water. Wilderness is from
EREMOS which Thayer defines, “an un-
cultivated region fit for pasturage.”
There would not likely be much pas-
turage where there was no water. Be-
sides, Judea was not so large a region
but that the river of Jordan could be
reached for the purpose of baptizing.

Verse 2. Repent is from METANOEO
and Thayer defines it here as follows:
“To change one’s mind for the better,
heartily to amend with abhorrence for
one’s past sins.” To amend means
more than a mere state of the mind;
it requires that one do something
about it. BASILEIA is the only word in
the Greek New Testament for ‘“king-
dom.” It has several phases of mean-
ing and hence I consider it well to
give a pretty extensive quotation from
the lexicons as to their definitions:
“l. royal power, kingship, dominion,
rule. 2. a kingdom i. e. the territory
subject to the rule of a king. 3. prop-
erly the kingdom over which God
rules . . . the kingdom of the Messiah
. . . the rule of God, the theocricy . . .
God’s rule, the divine administra-
tion.”—Thayer. I have quoted only
such words in Thayer’s lexicon as are
in italics, which denotes the direct
definition, omitting for the sake of
space his many remarks on the word.
The same rule will be followed in
quoting from the other lexicons: “1.
dominion, reign, rule. 2. a kingdom,
dominion, realm.”—Robinson. “A king-
dom; royalty, dignity, power, reign,
rule, sovereignty, dominion.”—Groves.
“A kingdom, realm, i. e. the region or
country governed by a king; kingly
power, authority, dominion, reign.”—
Greenfield. This paragraph may not
be quoted again in full, hence the
reader is urged to study it carefully
to discover its shades of meaning,
also to make a note of its location for
ready reference. At hand is from
EGGIZO and means ‘is near,” which
denotes that it was not yet in actual
existence in the days of John the
Baptist.

Verse 3. The prophecy cited is in
Isaiah 40: 3 where the prophet passes
from a favorable turn in the affairs of
ancient Israel to the time when prepa-

rations were to be made for Christ’s
entry upon the new dispensation. Make
his paths straight has the idea of pre-
paring a path for another to use after-
ward. By taking down the high and
rough places and taking out the sharp
curves, the other party could make
better progress in his travels. Of
course this is all figurative and refers
to the work of John in bringing about
a reformation among the Jews. Such
a work would get a group of people
in better frame of mind and character
to receive the more advanced work of
Christ.

Verse 4. In Zechariah 13: 4 a false
prophet is described as wearing a
rough garment to deceive the public,
indicating that such a garment was an
article of clothing peculiar to a prophet.
It was appropriate that John the Bap-
tist, who was a true prophet, wear
such a piece made from the hair of
camels. The girdle served as a belt
to hold the loose garment close to the
body. Leviticus 11: 22 included the
locust among clean foods that the Jews
were permitted to eat. Wild honey is
so called because it was made by wild
bees and deposited in hollow trees or
crevices of rocks. Honey is one of the
purest of foods in the vegetable class,
and locusts could be classed with the
animal kind. John the Baptist, there-
fore, had a somewhat balanced though
simple diet.

Verse 5. The text does not say that
every individual in these districts was
baptized, but that great throngs from
all of them came out to be baptized.

Verse 6. Baptized is from BAPTIZO
which Thayer defines first, “Properly
to dip repeatedly, to immerge, sub-
merge. 2. to cleanse by dipping or sub-
merging, to wash, to make clean with
water.” Strong defines it, “To make
whelmed (i. e. fully wet).” From this
meaning of the word we can under-
stand why John was baptizing in Jor-
dan, not at or nearby. Confessing their
sins is the simple phrase used here,
but in Mark 1: 4 and Luke 3:3 it is
worded “baptism of repentance.” The
meaning of the passage is that the
people professed to have repented of
their sins and were baptized on that
declaration.

Verse 7. The Pharisees and Saddu-
ceecs were two leading sects of the
Jews in the time of Christ. They had
some radical differences which will be
described in another place. There
were some principles, however, which
they both had in common and one of
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them was hypocrisy, and both made
great claims of excellence which they
did not possess. This, too, will be de-
scribed elsewhere. Generation of vipers
is a figure of speech meaning a class
of vile and poisonous characters. They
came to the baptismal services of John
for the outward appearance it made.
In his preaching John exhorted the
people to repent and be baptized for
the remission of sins, in order to es-
cape the wrath of God. He had not
specified any classes, so the response
of these sects was an outward admis-
sion of their being sinners though
their attitude was one of self-right-
eousness.

Verse 8. Meet for repentance means
for them to prove by their works that
they have really repented. A mere
sorrow or regret for sin does not con-
stitute repentance in the sight of the
Lord, but the guilty one is expected to
reform his life by ceasing to do the
things that were wrong.

Verse 9. John was an inspired man
and could read the thoughts of these
boastful pretenders. But aside from
this truth, the language of these Jews
indicated their pride of ancestry. (See
John 8: 33.) John did not intend to
belittle the importance of Abraham,
but he meant that having descended
through the line of that great pa-
triach did not entitle them to any
special favors in their wrong doing.
It was God’s will that Abraham'’s
linea]l] descendants become the special
race for His purposes, but that was
not because no other plan would
have been possible. As far as power
or ability was concerned, He could
have caused the stones to become
impregnated with the divine germ
of life so that they could give birth
to children to be enrolled in the reg-
ister of Abraham’s seed. Such a pos-
sibility as described above existed
though the Lord never intended to do
such a thing. There was another feat,
however, that was as wonderful as
that, which was to convert Gentile
heathen into descendants of Abraham
by faith. (See Romans 4: 11.)

Verse 10. This verse is figurative
and general and denotes the judgments
of God against 8in. An ax lying at the
root of a tree suggests a probable at-
tack upon it. The instrument is near
but inactive, yet ready to be used if
and when a decision is made against
the tree. The fact on which the de-
cision will be made is that the tree
does not produce good fruit. I do not

believe this verse applies to the Jew-
ish nation as a whole for there was
only one ‘“tree” of the Lord that could
be considered. The words every tree
indicate that John was speaking of
individuals all of whom were exhorted
to repent and thus escape the wrath
of God. The condemnation to such
wrath was starting through the preach-
ing of John, but the final result of
rejecting that preaching would not
come until the great judgment day.
Being an inspired man John the Bap-
tist was able to predict the future lot
of all classes of men who were in his
hearing, even to the punishment of
fire awaiting the unsaved at the time
of the final judgment. This prepares
us to understand the following two
verses.

Verse 11. There are three baptisms
referred to in this verse, one adminis-
tered by John and two by the Lord;
the two were in the future when John
spoke. The three baptisms were in dif-
ferent elements, namely, water, Holy
Ghost and fire, and the three were for
that many different kinds of subjects.
The water baptism administered by
John was performed upon penitent
Jews and it was for the remission of
their sins. The Holy Ghost baptism
administered by the Lord was per-
formed upon the apostles and it was
to “guide them into all truth” (John
16: 13). The baptism with fire to be
administered by the Lord (at the
judgment day) upon the unsaved and
it is for the purpose of punishment.
The simple pronoun you is used by
John because he knew that in his
audience were men who would become
apostles and hence would receive the
baptism of the Holy Ghost. He knew
also that some of his hearers would
live and die in their sins because they
would be too stubborn to repent, and
these would receive the baptism of
fire. But he spoke to the multitude as
a whole and intended the two baptisms
to be applied to the ones deserving
them. This explains Acts 1: 5 and 11:
16 where the baptism of the Holy
Ghost only is mentioned because the
apostles were the only ones being con-
sidered. Shoes not worthy to bear is
an allusion to the customs of that
time. Loose sandals were worn in foot
travel and upon entering a home they
were removed and taken charge of by
a servant. By way of illustration John
regarded himself as unworthy even
to bear the shoes of the one who was
soon to come after him in the work of
further reformation.
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Verse 12. The figures now change
and are drawn from a different source.
In verse 10 they were based upon the
work of horticulture, while in this
they are upon that of agriculture. Fan
is from pTUoN and is defined ‘“a win-
nowing-shovel” in Thayer’s lexicon.
Grain was piled down on a smooth
place called the threshing floor and
trampled out by oxen or beaten with
a large club called a flail. Then an
instrument like a broad shovel was
used to scoop up the shattered grain
and toss it up into the wind so the
chaff could be blown to one side. The
grain was stored in the garner (gran-
ary) and the chaff was burned. The
process is used to illustrate the sepa-
ration of the wicked from the good at
the day of judgment. The good will be
taken to the garner which is heaven,
and the wicked will be cast into the
lake of fire. The terms ordinarily used
to describe the threshing process do
not cover all of the phases of the
work as it pertains to humanity, hence
John qualified the fire by the word
unquenchable which comes from the
Greek word AsBestos and Thayer’s
definition is, ‘“‘unquenchable.” There
will be only one judgment day and
hence no continual gathering of chaff
to cast into the fire. There is but one
explanation, therefore, for using un-
quenchable fire, and that is that the
wicked will not be put out of exist-
ence as literal chaff is, but will con-
tinue to exist and burn endlessly, and
that will require a fire that cannot
be put out.

Verse 13. Jesus had spent his life
through childhood and early manhood
with his parents at Nazareth which
was in Galilee. The time came when
he was to enter upon his life’s work
and he had reason for starting it with
being baptized. There was only one
man baptizing people then and that
was John the Baptist, hence Jesus left
his home and came into Judea where
John was baptizing in the Jordan.

Verse 14. John did not know the
divine identity of Jesus until the bap-
tism had taken place (John 1: 33),
therefore his remarks were not
prompted by that subject. They were
cousins according to the flesh and
about the same age. It is reasonable
to conclude that John knew Jesus as a
near relative and humbly placed him-
self in a lower rank of excellence. All
that John knew as to the purpose of
water baptism was that it was for the
remission of sins. Someone had to

start the great work of reform with-
out being baptized himself, and of the
two John considered Jesus to be the
more worthy of the honor.

Verse 15. Had the remission of sins
been the only result to be accom-
plished by baptism, Jesus would not
have come to John at all for it be-
cause he had no sins to be remitted.
Hence it was necessary for John to be
informed of the reason why Jesus
made the request. Fulfill is from
PLEROO and Thayer’s definition at this
passage is, ‘‘to perform, execute.”
Righteousness is from DIKAIOSUNE and
Thayer defines it as follows: “b. in-
tegrity, virtue, purity of life, upright-
ness, correctness in thinking, feeling,
and acting. Matthew 3: 15; 5: 6, 10,
20; 6: 33.” Note that nothing in the
definition requires any act in the na-
ture of repentance or confession, hence
Jesus who had no sins to confess could
adopt the definition in his reason for
requiring baptism. But while he had
no sins to confess he did have a duty
to ‘“perform,” and by so doing he
could maintain his “integrity.” When
this explanation was made to John he
promptly performed the baptism and
thus cooperated in the act that Jesus
said would be fitting or becoming.

Verse 16. If Jesus went up out of
the water it was necessary that he go
down into it, and that would agree
with the definition of ‘“baptize” as
given at verse 6. The heavens were
opened unto him and hc saw the Spirit
in the form of a dove. This together
with John 1: 32-34 indicates that Jesus
and John were the only witnesses of
this recmarkable event. It was fitting
that John be permitted to see it since
that was the sign the Lord had given
him by which he was to recognize the

One for whom all this preparatory
work was being done.
Verse 17. If only the eyes of John

and Jesus saw the heavens open and
the bodily shape of the dove, it would
be reasonable to conclude that their
ears only heard these words. It also
indicates one reason why the words
“hear ye him” were not added as they
were at chapter 17: 5. The Father
here acknowledged Jesus as his Son
after he had fulfilled his righteous
duty of being baptized. But his life’'s
work was only beginning and hence it
was not time to give the command to
hear him.

MATTHEW 4

Verse 1. Led up of the spirit denotes
that Jesus was divinely instructed to
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go into the wilderness (same place as
chapter 3: 1) and submit to the tesg.
Tempted is from PEIRAZO and has vari-
ous shades of meaning in the New
Testament. I shall copy most of. the
italicized words in Thayer’s definition
which constitutes his direct descrip-
tion of the word: “To try, i. e. 1. to
try whether a thing can be done; to
attempt, endeavor. 2. to try, make
trial of, test. To solicit to sin, to
tempt. To inflict evils [afflictions] upon
one in order to prove his character and
steadfastness of his faith.” The con-
text must be considered in each case
to determine which part of the defini-
tion applies. The word devil is from
two originals in the Greek New Testa-
ment which are DAIMONION and DIA-
BoLOS. Thayer defines the first, ‘“1. the
divine Power, deity, divinity. 2. a
spirit, a being inferior to God, supe-
rior to men . . . evil spirits as the mes-
sengers and ministers of the Devil.”
(It is the word frequently thought of
for demons.) The second word is de-
fined, “prone to slander, slanderous,
accusing falsely . . . false accuser, slan-
derer . .. In the Bible and in eccles-
iastical writings THE DIABOLOS is ap-
plied to Satan.” The rule is that when
the plural word ‘“devils” is used it
comes from the first word above, and
if singular, “the devil,” it is from the
second word and means Satan.

Verse 2. A man would not have to
go forty days without food to become
hungry in the ordinary sense or de-
gree. The meaning is that by the end
of that period the pangs of hunger
became severe.

Verse 3. Tempter is from the same
word as “tempted” in verse 1, and the
person doing the tempting is the devil
also defined in that verse. The devil
knew that the great issue at stake was
the divinity of Christ, hence the sug-
gestion he made was a challenge for
Him to prove his claim. There is no
doubt with us (and neither was there
with the devil) as to Christ’s ability
to do the thing suggested. But Christ
never used his miraculous power or
divine character in his own behalf. He
was here to set an example for his
followers who were to be taught the
lesson of self-denial. It would have
been inconsistent to ask his disciples
to resist temptation when they had
only their natural powers for support,
while He overcame his trials by fall-
ing back on his divine power. Another
thing that would have made it wrong
for Christ to turn the stones into bread

is that it would have been an act pro-
posed by the devil. It is wrong to have
any fellowship with Satan in any act,
even though it might be right in itself.

Verse 4. In quoting the statement
that is in Deuteronomy 8:3, Jesus
showed his respect for the inspired
word of God and set a worthy example
for others. He ignored the challenging
phase of the preceding verse and based
his reply on the principle that physical
satisfaction is not the only thing that
should interest a person in this life.
One might be abundantly supplied and
contented physically and yet lack the
more important food which is for the
inner man and is found in the words
of God.

Verse 5. Thayer’s definition for the
original of taketh is, “l1. to take to,
to take with one’s self, to join to one’s
self.” The word does not mean that
Jesus was carried against his will to
the place, but that He accompanied the
devil as a further step in the proced-
ure of the test to which he was being
put. The word pinnacle is a subject of
some uncertainty in the several works
of reference that I have consulted as
to what part of the temple is meant.
It is evident that a specific place is
meant for the Greek definite article is
used in the original text, making it
read “the pinnacle” instead of “a pin-
nacle.” But regardless of all these
considerations the point is that it was
a place high enough to have caused
death to one who would fall from it.

Verse 6. Much importance has been
attached by commentators to the devil’s
omission of the words “in all thy
ways” from his citation to Psalms 91:
11, 12. The word ways is from DEREK
which Strong defines, “a course of life
or mode of action,” regardless of
whether that course is right or wrong.
The context must determine in each
case whether it is the one or the other.
To say that casting himself down
would have been wrong is to assume
the very point in question. Had it
been right for him to perform such a
stunt as the devil suggested, then the
passage which he cited would have
given the assurance of divine protection
according to the passage in Psalms.

Verse 7. The word for tempt is
similar to the one in verse 1 but is a
stronger word and is defined by
Thayer, “To prove , test, thoroughly
tempt.” Jesus quoted Deuteronomy 6:
16 and thus it will be well to look at
that passage and consider the con-
nection. It says not to tempt God as
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they tempted him in Massah. That
refers to Exodus 17: 2, 7 where the
people complained because of their
thirst and questioned if the Lord was
among them. It was trying (one mean-
ing of tempt) on the patience of God
to hear such attacks upon His power
and goodness. That justifies the com-
ment of Thayer in his definition of the
word when he says, ‘“by irreligion and
immorality to test the patience or
avenging power of Christ.” God’s long-
suffering is infinite for people who
sincerely rely on Him for help, even
to the last degree of indulgence for
their unusual requests. But He will
not suffer being approached in the
spirit of challenge just to see if He
can and is willing to gratify their dis-
respectful curiosity.

Verse 8. If the reader will examine
the various definitions of kingdom
given in chapter 3: 2, he will learn
that the word sometimes means the
territory ruled by a king; in other
words, it is something that can be seen
with the fleshly eye. However, the
rulership of such realms would neces-
sarily involve much glory, so the devil
called the attention of Jesus to that
feature. A miracle or supernatural
performance had to be done in order
to make such a display before the eyes
of Jesus, but that does not present any
difficulty for the Bible has numerous
instances that show he has been suf-
fered to use such power when it suited
the Lord’'s plan to have it so.

Verse 9. In the corresponding pas-
sage in Luke 4: 6 the devil makes a
stronger claim than is recorded here.
He says that he possesses the ‘“glory”
of all these realms of the world and
Jesus does not deny it; the following
passages will also bear out his claim.
(John 14: 30; 16: 11; Ephesians 2: 2.)
In this verse the devil promises to
give up his control of the glory exist-
ing in the kingdoms of the world and
turn it over to Jesus. The only con-
dition he requires is that Jesus fall
down and worship him. Sce the note
in comments on chapter 2: 2 for the
meaning of 1worship. Regardless of
what phase of that word the devil had
in mind, to have complied with the
proposition would have been sin and
that would have for ever disqualified
Him from being a perfect sacrifice.

Verse 10. The word satan is spelled
the same in beth Greek and English
and the definition in Thayer's lexicon
(the part written in italics) is the
single word ‘‘adversary’” when used as

a proper name, and ‘“a Satan-like man”
when used figuratively. Jesus used it
as a proper name in this verse and
thus identified him with “the devil”
in this account of the temptation. Get
thee hence means for him to leave
which he will do in the next verse.
Worship is from PROSKUNE0O and serte
is from LATREUO, and both of them are
found in the long note on the word
“worship” at chapter 2: 2.

Verse 11. Luke 4: 13 adds the words
“for a season” to the statement here
that “the devil leaveth him.” This is
significant and adds force to the state-
ments in Hebrews 2:17, 18; 4:15
which indicate that Jesus was sub-
ject to temptation all through his life
on earth., These temptations came
whenever the devil or his servants had
an occasion to try their hand. For the
present the devil has gone the limit
of his resources, for 1 John 2: 15 says
that ‘‘all that is in the world” is the
“lust of the flesh, lust of the eyes and
pride of life.”” He used these three
with Eve and won over her. He used
them in the temptation of Christ in
the wilderness and was defeated. The
item of bread was an appeal to the
lust of the flesh; the display of the
kingdoms of the world appealed to the
lust of the eyes, and the idea of cast-
ing himself from the pinnacle ap-
pealed to the pride of life in that it
would only be pride that would prompt
a person to perform some sensational
exploit. Having been defeated in this
encounter with Jesus, the devil quit
the scene to await another opportunity.

Verse 12. The account of John’s im-
prisonment is in the 14th chapter, be-
ing inserted there to explain a remark
that was made by the Herod who was
reigning then. We are not told in
this place why Jesus departed from
Galilee, but the purpose is indicated
in John 4: 43-45. When Jesus had
heard. Jesus did not have to obtain
information about the activities of
men by the ordinary means of hear-
ing (John 2: 23-25), so the phrase is
used merely to state the occasion on
which he left Judea. It means as if
it said “upon the repori.,” etc., Jesus
left Judea and went to Galilee. The
word hear is from AxKoUo and has vari-
ous shades of meaning which must be
understood in each passage according
to the connection. The word is so im-
portant that I believe it will be well
to give a quotation from Thayer’s
lexicon on the definitions of the word.
I shall quote the parts in italics since
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that is his direct definition, while the
words in regular type are his own
comments and explanation of the defi-
nitions. I urge the reader to make
note of it and be prepared to consult
it as occasion suggests. ‘““To be en-
dowed with the faculty of hearing.
To attend to; consider. To understand,
perceive the sense of what is said. To
get by hearing, learn. A thing comes
to one’s ears, to find out (by hearing),
learn (hear of); to learn. To com-
prehend, understand. To perceive any
one’s voice. To give ear to one, listen,
hearken. To yield to, hear to one; to
listen to, have regard to. To perceive
the distinct words of a voice. To yield
obedience to a voice.”

Verse 13. Nazareth was a town in
Galilee where the parents of Jesus
lived after coming back from Egypt.
Now he moves his residence to another
town in the same province called
Capernaum. From now on when men-
tion is made of “his own city” it will
mean this place, while the term ‘his
own country” will still mean the vi-
cinity of Nazareth.

Verse 14. That it might be fulfilled
does not always mean that a certain
thing was done just so a particular
prophecy might be fulfilled, although
it will sometimes mean that. In every
such passage it will be well to consider
it in the light of saying, “and in so
doing the prophecy was fulfilled
which,” ete.

Verse 15. The prophecy of Isaiah
9:1, 2 is quoted which was fulfilled
when Jesus took up his residence in
the city of Capernaum. Sometimes
more than one place would have the
same name, hence the inspired writers
gave several marks of identity by
which the correct one would be known.

Verse 16. Heathen darkness had
brooded over the communities around
Capernaum, but the presence and
teaching of Jesus penetrated that
gloom and gave the people the benefit
of spiritual light which fulfilled an
important prophecy of the scriptures.

Verse 17. From that time denotes
that Jesus began his public teaching
after his baptism and not before. Like-
wise, men are not regarded as the
Lord’s workers today until they have
been baptized. It indicates also that
they are expected to begin working for
Him as soon as they are baptized. In
most respects the p.eaching of Jesus
was like that of John in that its main
subject was to require men to repent
in view of the nearness of the king-

dom of heaven. Each of them taught
that the kingdom was at hand which
would mean that it did not exist in
fact in their lifetime. Moreover, it
also shows that it was soon to appear
which disproves the teaching of the
present day by some that the kingdom
is still in the future.

Verse 18. According to John 1: 35-42
these two brothers were disciples of
John. They had not ceased their regu-
lar occupation since there was nothing
wrong about it and the command of
John that his disciples repent would
not interfere with their business. They
were fishermen by occupation and were
in the act of casting a net into the
water when Jesus came by. That was
the principal means of fishing in those
days; the other was with a hook
(Matthew 17: 27).

Verse 19. We note that the Lord did
not say anything to these men as to
their personal conduct. They had al-
ready been converted by John and
hence nothing was wanting along that
line. John’s work was to “prepare the
way of the Lord” by persuading men
and women to repent and be baptized.
That made it entirely proper for Jesus
to call upon them to enter the work
for which they had been prepared.
Make you fishers of men. That was a
psychological appeal to these men in
view of their usual occupation. Jesus
did not belittle or even criticize their
business, but only promised to give
them an improved-opportunity to work
at the trade of fishing. He intended
for them to have better bait (spiritual
meat) and take more valuable fish,
the souls of men.

Verse 20. In leaving their nets they
gave up their secular occupation for
the sake of following Christ. A similar
but fuller statement will soon be made
of two others whom Jesus will call.

Verse 21. Zebedee is referred to in
the reference works simply as a Jew
who was a fisherman by trade. The
information that he was the father of
the two apostles, James and John, will
be useful in other places for distin-
guishing them from other men with
the same names. These brothers were
called by Jesus and no particulars are
given as to why they were called.

Verse 22. This contains the fuller
statement referred to in verse 20; the
brothers left the ship and their father.
This would not have been necessary
if nothing but information were the
object. It would be taken for granted
that they could not follow Jesus with-
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out leaving their father as well as all
other objects at home. The lesson is
that love for earthly relatives should
not be regarded above service for
Christ.

Verse 23. The word synagogue oc-
curs many times in the New Testament
and I will give Thayer’s definition of
the original Greek: “In the N. T. 1. an
assembly of men. 2. a synagogue, i. e.
a. an assembly of Jews formally gath-
ered together to offer prayer and listen
to the reading and exposition of the
Holy Scriptures. b. the building where
those solemn assemblies are held.” The
first meaning of the word is virtually
the same as a congregation and then
it came to be applied to the building
in which the people met. Thayer says
the following historically on the sub-
ject: ‘“Synagogues seem to date their
origin from the Babylonian exile. In
the time of Jesus and the apostles
every town, not only in Palestine but
also among the Gentiles, if it contained
a considerable number of Jewish in-
habibtants, had at least one synagogue,
the larger towns several or even many.”

The law of Moses made no provision
for these buildings, yet there was
nothing in its teaching that would
prohibit them. The national worship
was conducted at Jerusalem where the
tabernacle and later the temple were
located. Such services, which consisted
in the animal sacrifices and burning
of incense, also the service of the show-
bread and burning of oil on the golden
candlestick, must all be conducted at
Jerusalem only. But other items of
Jewish worship might be performed
in any place available and hence these
many synagogues that are mentioned
throughout the New Testament.

The word gospel is from EUAGGELION,
and its universal definition in the lexi-
cons is ‘“glad tidings” or “good news.”
Any specific additional meaning to be
attached to it must be obtained through
the connection in which it is used.
Hence in the present verse the words
gospel of the kingdom simply means
the good news that the kingdom is at
hand. There is not much difference
between sickness and disease. The first
especially refers to ‘he symptoms of
nausea and the second to some bodily
weakness. In taking care of all manner
of ailments Jesus proved his super-
human power.

Verse 24. Syria embraced most of
the country including Palestine and
the region north and northeast of it.
Such beneficial work as Jesus was

doing would naturally be reported so
that would cause him to become
famous. The personal interest that
people would have in such subjects as
sickness and other afflictions would
bring them forth to have Jesus relieve
them. Possessed with devils will be
explained in another place.

Verse 25. The preceding verse makes
a general statement of the territory
from which the afflicted people came;
this specifies some parts of that vast
area.

MATTHEW 5

Verse 1. This and the next two
chapters constitute what is commonly
called the “sermon on the mount,” so
called because the verse says that the
Lord went up into a mountain. The
text does not specifically state why
Jesus went up to this place further
than to say he did it seeing the mul-
titudes. However, since the distinction
is made between the multitudes and
the disciples, we may reasonably con-
clude that the purpose was to be less
hindered in the teaching of the ones
who were really interested in it, and
not moved only by curiosity or desire
for temporal favors. Disciples is from
MATHETES which .Thayer defines, “A
learner, pupil, disciple . . . the twelve
apostles.” The word has a broader or
narrower application according to the
way it is used, and the connection
must always be considered in deter-
mining its meaning in a given case.
Thayer’s remarks included with the
definition also show the word some-
times means those who favored Jesus
and “became his adherents.” That is
its most prevalent meaning and the
one it has in the present verse.

Verse 2. Opened his wmouth and
taught them is very significant. In all
of God’s dealings with man He has
never influenced him in his moral and
spiritual conduct except by the use of
words, either written or spoken, and
hence Jesus followed that plan in talk-
ing to his disciples about things per-
taining to the kingdom of God. In this
great sermon Jesus lays down many
princinles of life that pertained to the
time pefore the kingdom was set up,
and others were to be applied after-
ward. Where a distinction is neces-
sary to the understanding of any pas-
sage I shall so state it.

Verse 3. Blessed is an adjective com-
ing from the Greek word MAKARIOS,
and Thayer defines it simply by the
words “blessed, happy.” In the Author-
ized Version it is rendered by. the first
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43 times and by the second 6 time§.
These verses are usually called ‘“beati-
tudes,” and Webste1’s definition of that
word is, “Consumate [complete] bliss;
blessedness.” It will be well for us to
think of the waord in the sense of b'ei.ng
happy as that is the more familiar
word. To be poor in spirit means to
recognize one’s need of spiritual help.
Such characters are the ones who will
accept the kingdom of heaven.

Verse 4. There could be no happi-
ness in the fact of mourning but it is
by way of contrast. The new system
that Jesus was about to set up would
provide the only genuine relief from
the sorrows of this world.

Verse 5. The word for meek is PRAOS
which Thayer defines, ‘gentle, mild,
meek.” It is a contrast with the fierce
and domineering spirit so often shown
by the members of earthly kingdoms,
especially the rulers. To tnherit is
generally defined in the lexicons *to
receive by lot.” Thayer’s definition of
this verse is, ‘‘to partake of eternal
salvation in the Messiah’s kingdom.”
The earth is the same that is referred
to in 2 Peter 3: 13 which the apostle
says was promised to the righteous.

Verse 6. To hunger and thirst after
righteousness means to be cager to
learn what constitutes a righteous life.
It does not stop there, for when a man
is hungry he not only seeks to find
some food, but also is ready to partake
of it. This means that the ones whom
Jesus was blessing would be eager to
do that which is right.

Verse 7. The single English word
“mercy” is Thayer’s definition of the
word here. It is defined in the English
dictionary to mean to be sparing in
inflicting even punishment that is due
another. It does not call for endorse-
ment of wrong or for overlooking it,
but to be considerate of the other
person.

Verse 8. When disconnected from
all qualifying terms the word pure
simply means “unmixed”; something
that is not combined with any other
substance, and hence it could mean
either good or bad. An object that has
no good in it would be pure evil. When
the connection shows it is used in a
good sense (as in our verse) it means
a heart not mixed up with the evils
of a sinful world. The definition of
the Biblical heart will be given in an-
other place.

Verse 9. Every statement of scrip-
ture must be understood in harmony

with others on the same subject for
the words of inspiration do not con-
tradict each other. James 3: 17 says

.the wisdom from above is first pure

then peaceable, and Paul in Romans
12: 18 commands us to live at peace
with all men “if possible.” The verse
here means that disciples are to make
every scriptural effort to be at peace
with each other, and also to bring
about a peaceable settlement between
others who are at variance. Such will
be called the children of God because
He deals with mankind on that prin-
ciple.

Verse 10. Thayer defines the origi-
nal at this place, “to harass, trouble,
molest,” and he says that it may be
done “in any way whatsoever,” hence
the persecution may be against one’s
body or his mind. But this must be
done because the victim is righteous,
and has no reference to accidental
affliction, or punishment for wrong
doing. These persons have the quali-
ties of the citizens in the kingdom of
heaven.

Verse 11. This verse is similar in
thought to the preceding one except
that it is considering only the persecu-
tion of the mind. The evil things said
against a disciple must be done in
falsehood to bring him under the ap-
plication of this blessing.

Verse 12. This verse continues the
thought of the preceding one. It will
be nothing new for the Lord’'s dis-
ciples to be treated unjustly, for the
righteous prophets were thus treated
in former years. The rejoicing is to
be for having been classed with the
righteous prophets. The reward will
come after this life is over and the vic-
tims have been admitted into heaven.

Verse 13. The teaching of Jesus con-
tains many illustrations drawn from
nature and the customs of mankind.
Salt has two outstanding qualities;
preservation of articles with which it
comes in contact, and rendering food
more agreeable to the taste. The lives
of true disciples will shed the truth
among men by example and teaching,
and thus contribute to the salvation of
their souls. And next, the trials or
hardships of this life will be easier to
bear, will ‘“taste better” for having
the salt of divine truth mixed with
them. But if the salt losses its savour
(“to make flat and tasteless”) it will
not be of any use either as a preserva-
tive or palliative. The first it is a
pronoun for the earth which cannot
be salted if it (the salt) has lost
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strength. Such salt is fit for nothing
but to be trodden upon as the soil of
the ground. Likewise. if the disciples
of Christ cease to be an influence for
good—cease to practice the principles
taught by their Master, they will
finally be rejected and trodden upon
by the Judge.

Verse 14. Disciples of Christ are
the light of the world in much the
same sense that they are the salt of
the earth. The righteous lives they ex-
hibit and the truth they spread among
their fellowmen will reflect the light
that comes from the Lord. The hill
is the mountain or government of
Christ and the light of divine truth
shines forth from that exalted position
like the glow of light from a city upon
a hill.

Verse 15. It is possible for a strong
light to be rendered useless, which
would be done if a man lighted a lamp
and then put some vessel over it. But
men do not do such things in tem-
poral matters; only in spiritual things
do they act thus foolishly.

Verse 16. Jesus does not wish his
disciples to act so unreasonably as the
description in the preceding verse im-
plies. Let your light shine does not
call for any special effort to bring at-
tention to the good light that has been
made. If a host just makes a good
light and leaves it uncovered, the
guests will see it and give proper
credit for the favor. Your light and
good works are mentioned in direct
connection which shows they mean the
same. It is not necessary for one to
boast of his good works in order to
have men see them; all that is neces-
sary is to perform the works. How-
ever, the doer of these good deeds for
the benefit of others, must also live a
good life otherwise or in addition to
his benevolence, or his good deeds will
be rendered ineffective in the mind of
men. (‘“Let not then your good be evil
spoken of.”) Glorify i8 from DOXAZO
and Thayer’s definition at this place
is, “to praise, extol, magnify, celebrate.”
It is the Greek word for ‘“glorify” in
every place in the Authorized Version.
The reason men will glorify God for
these lives of the disciples is because
they know that such conduct is not
t}ze natural result of the fleshly mo-
tives.

Verse 17. Jesus lived and completed
his work on earth while the law of
Moses was in force. He taught that
men should respect and obey that law,
yet he gave many instructions that

were not specifically set forth in that
system. That was because he was get-
ting ready to bring into the world an-
other system of laws that were to be
different from the old. This opened
the way for the critics to charge him
with being opposed to the law of
Moses. In answer to such erroneous
notions he used the difference between
destroying and fulfilling. He was not
in the world for the first but for the
second. The Old Testament writings
had predicted that a son of David
was to come into the world and give it
a new religious law. Because of such
predictions, the very things Jesus
taught of a different character con-
stituted a fulfilling of the law.

Verse 18. Verily is from the Greek
word AMEN which occurs 150 times in
the New Testament. In the Authorized
Version it is rendered “amen” 50 times
and “verily” 100 times. Thayer de-
fines the word as follows: ‘surely, of
a truth, truly; most assuredly; so it
is, so be it, may it be fulfilled.” These
various phrases define the word ac-
cording to the connection in which it
is used, whether at the beginning or
ending of a passage, etc. Till heaven
and earth puss is a phrase denoting
the certainty of the fulfillment of the
law of God. The material universe
will pass away, but not until it has
served the purpose of the Creator.
Likewise, the law will not pass away
until it has all been fulfilled. Jot is
from 10TA which is the smallest letter
of the Greek alphabet and was origi-
nally written as a subscript'under the
regular line. Tittle is one of the dia-
critical marks used by the Greeks in
their writings. The two terms are
used to illustrate the importance that
Jesus attached to the law. Even such
apparently small points of the law as
these will not be dropped until they
have been fulfilled.

Verse 19. The commandments of the
law will not be in force in the king-
dom of heaven. The thought is that a
man who would break the least of
these commandments while they are
in force shows the wrong attitude to-
ward divine law. Such a person would
not rank very high in the kingdom of
heaven after it has been set up.

Verse 20. Exceed is from the same
Greek word that is used in 2 Corin-
thians 3: 9, and we know that it is
there used in the sense of quality and
not quantity. Jesus means that his
disciples must have a better kind of
righteousness than the Pharisees prac-
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ticed, for theirs was done for appear-
ance and came from the lips only. .A
full description of the Pharisees will
be found in connection with the com-
ments at chapter 16: 12. The kingdom
of heaven was to be entered into only
by men who were converted in heart
and whose actions were induced by a
genuine acceptance of the Lord’s com-
mandments.

Verse 21. In half a dozen places in
this chapter Jesus quotes some things
that were said in old time which
means the time that was regulated
by the law of Moses. He does not dis-
credit the authority of the Sinaite
lawgiver, but shows how some changes
or additions will be made in the
teaching for the kingdom of heaven.
He being the Son of God and the one
who will be the king on the throne of
David when the church is set up, it
was appropriate that he begin showing
some of the contrasts between the two.
Those contrasts will generally consist
in making a more spiritual application
of the ancient laws, and/or in tighten-
ing their requirements so as to make
them more rigid.

One of such items was the law of
trial for murder, that such a crime
would lay a man under charges to be
heard by the judgment. This is from
the Greek word KRrisis and I shall give
the definition of two lexicons: ‘“The
college of judges (a tribunal of seven
men in the several cities of Palestine;
as distinguished from the Sanhedrin,
which had its seat at Jerusalem . . .
Matthew 5: 21, 22).” — Thayer. “A
judgment seat, tribunal, put for a
court of justice, judges, i. e. the smaller
tribunals established in the cities of
Palestine, subordinate to the Sanhe-
drin; see Deuteronomy 16:18; 2
Chronicles 19: 5. According to the
Rabbins they consisted of 23 judges;
but Josephus expressly says the num-
ber was seven.”—Robinson. Even as
serious a crime as murder was con-
sidered as only being in danger of
facing this secondary court of justice.

Verse 22. Jesus is teaching that
under the standards of right and
wrong that he will establish, being
angry with a brother without a cause
will endanger one before the same
judgment seat as murder did in old
time. As a further indication of in-
creased strictness, to give way to one’s
temper to the extent of calling his
brother Raca (a term of reproach
meaning empty-headed or senseless),
would endanger him before the greater

court; the council which was the San-
hedrin. Still increasing the picture
of responsibility, to accuse a brother
of being a fool will put a man in dan-
ger of hell fire. According to Thayer,
Robinson and Greenfield, the word for
fool means “a wicked rebel against
the Lord.” And it should be noted
that all of the evil actions are on con-
dition that they are without a cause.
The word hell is from GEHENNA which
refers to the lake of unquenchable fire
into which the wicked will be cast
after the judgment. A fuller definition
of the English word ‘“hell” as it is used
in the New Testament will be given
in another part of the COMMENTARY.

Verse 23. Therefore is said because
the last subject treated was the sin
of showing the wrong attitude toward
a brother. Under the law of Moses the
Jews were encouraged to bring volun-
tary gifts to be consecrated to the
Lord on the altar of sacrifices. These
were in addition to the sacrifices spe-
cifically required on stated occasions
or for specific purposes. Such an act
was supposed to indicate that the
giver was very much devoted to the
Lord, and yet at the very time he
might recall that his brother had a
complaint against him. Such a com-
plaint, for instance, could consist of
calling him “a fool” according to the
preceding verse.

Verse 24. One command is no more
important than another, neither may
one duty be made to take the place of
another. But the gifts presented at
the altar were expected to proceed
from the heart, which would not be
the case if a man would refuse to
make a matter right with his brother.
In other words, a ritualistic service
should not be treated as a substitute
for one of humility and brotherliness.
Hence the man was directed to post-
pone his altar service until he had
made-: it right with his brother.

Verse 25. This verse is in the na-
ture of good advice concerning dis-
putes with a fellow citizen on the sub-
ject of a debt. A conscientious attor-
ney will advise his client to “settle the
case out of court” if possible, which
is the gist of this admonition from
Jesus. Whiles thou art in the way
with him means while they are still
out of the jurisdiction of the judge. A
man would better suffer some loss and
remain a free man, rather than risk
having the case decided against him
and then have to spend a term in
prison because of being unable to pay
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the sum assessed. All of this is to be
understood in the light of an old law
where a man could be put into prison
for a debt.

Verse 26. Had the man offered to
settle privately he might have been let
off upon the payment of a part of the
debt. If he lets it go on through court
he may have to lie in prison until the
entire debt is paid to which will be
added the “court costs.”

Verse 27. This verse introduces an-
other place where Jesus shows that
his laws will be stricter than the old
ones. The law against adultery per-
tained to the physical act only as it
was pronounced “by them of old time.”

Verse 28. This passage has been
strained out of its true meaning. To
say it means a man sins if he thinks
of the subject of sex at all in con-
nection with a woman would be to fly
in the face of much scripture. In 1
Corinthians 7: 2 Paul instructs a man
to marry in order to ‘“avoid fornica-
tion,” and yet he could not have been
in any danger of that sin unless he
had been mindful of the subject in
connection with some woman. The
apostle does not condemn him for the
mere fact of that state of mind and
hence we should not construe the
teaching of Jesus to make it condemn
him. The thought is of a man who
has no intention of honorable mar-
riage, but who indulges his mind with
the subject and who cultivates an
imagination on the subject in a case
where he knows he could not carry
out his inclinations without violating
the moral law, either because he or
the woman would not be free to con-
summate the union.

Verse 29. A physical operation will
not cure a moral evil of the mind. If
a man were deprived of his natural
eyes it would not prevent him from
thinking of the woman towards whom
he had been looking with evil intent.
But the loss of so valuable an organ as
the eye i8 used to illustrate the extent
of sacrifice that one should make in
order to rid himself of an evil action
of body or mind. A friend or an occu-
pation may seem to be as valuable as
the eye, yet one should better go on
through life without it rather than
enjoy it a few years and then he be
lost entirely.

‘Verse 30. The lesson in this verse
is exactly the same as that in the pre-
ceding one, using the hand instead of
the eye for the 1{llustration. A (full
definition of the word hell will be

given here and may not be repeated in
full again. The reader should mark
the place for convenient reference
when needed. The word comes from
three different Greek words in the
New Testament. I shall give Thayer’s
definition, based upon his knowledge of
history and of the language: “GEHENNA,
the name of a valley on the S. and E.
of Jerusalem . .. which was so called
from the cries of the little children
who were thrown into the fiery arms
of Moloch, i. e. of an idol having the
form of a bull. The Jews so abhorred
the place after these horrible sacrifices
had been abolished by King Josiah
(2 Kings 23: 10), that they cast into
it not only all manner of refuse, but
even the dead bodies of animals and
of unburied criminals who had been
executed. And since fires were always
needed to consume the dead bodies,
that the air might not become tainted
by their putrefaction, it came to pass
that the place was called GEHENNA
PUROS [Gehenna fire].” The following
are all the places in the New Testa-
ment where the word hell comes from
GEHENNA. Matthew 5: 22, 29, 30; 10:
28; 18:9; 23:15, 33; Mark 9: 43, 45,
47; Luke 12: 5; James 3: 6.

HADES is defined by Thayer as fol-
lows: “1, a proper name, Hades, Pluto,
the god of the lower regions, the nether
world, the realm of the dead . . . it de-
notes, therefore, in Biblical Greek,
Orcus, the infernal regions, a dark and
dismal place . . . the common recep-
tacle of disembodied spirits.”” Follow-
ing are all the places in the New Tes-
tament where the word hell comes
from HADES: Matthew 11: 23; 16: 18,
Luke 10: 15; 16: 23; Acts 2: 27, 31;
Revelation 1: 18, 6: 8; 20; 13, 14. The
word hell comes from TARTAROO in one
place only which is 2 Peter 2: 4, and the
definition is not very different from
that of hades. To sum up, HADES is
the place where all disembodied spirits
go at death regardless of whether they
are good or bad. TARTAROO is that part
of HADES where the spirits of the
wicked go at death. GEHENNA is the
lake of unquenchable fire into which
the whole being of the wicked (body
soul and spirit) will be cast after the

judgment.

Verse 31. The law referred to is in
Deuteronomy 24: 1 which required a
man to give his wife a writing that
showed she had not deserted him, but
that he had compelled her to go away.
We know that was the purpose of that
law, for the next verse says she may
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become another man’s wife. If she
did not have the writing no man would
risk.marrying her for fear she was a
deserter. If the writing had been done
the husband was considered as having
done full justice to his wife. But Jesus
is going to show this to be another
instance where his law will be stricter
than the old.

Verse 32. Jesus never taught any-
thing at one time that disagreed with
what he taught at another. This verse
should be considered in connection
with chapter 19: 9 which is a fuller
statement. The mere putting away of
a wife does not constitute adultery, for
there may be cases where a man would
have to put his wife from him in order
that he might live a Christian life. A
woman might be guiltless as far as
the intimate subject is concerned, and
yet develop such a character and con-
duct herself in such a manner as to
prevent a man from doing his full
duty as a disciple of Christ; this idea
is taught in chapter 10: 34-39. But
unless his wife also is guilty of im-
morality the husband is not permitted
to marry another. Neither would the
wife who is put away for some cause
other than immorality have the right
to marry another under the regula-
tions of the kingdom of heaven that
Jesus was soon to set up.

Verse 33. Forswear means to make
a false oath, or to testify under oath
that which one does not intend to ful-
fill. The reference is to Leviticus 19:
12 where false oaths were expressly
forbidden. Jesus cites the saying in
C(l)éltraSt between his ruling and the
old.

Verse 34. As to whether an oath is
true or false is not the question with
Jesus, for he forbids his disciples to
make any oath at all. When a man
makes an oath he backs it up by the
authority of some power supposed to
be great enough to make the oath
good. That is why Jesus mentions
various things by which men might
pronounce an oath. The Jewish people
had come to think they should not
swear by the name of God, but Jesus
shows it is as bad to swear by heaven
since that is God’s throne.

Verse 35. On the same basis as the
above, they should not swear by the
earth since it, too, is a part of the
seating place of God, being his foot-
stool. Jerusalem was the city of the
great King who was God in the old
system and will be the city of the new

king when the kingdom of heaven is
set up.

Verse 36. If a man cannot even
cause one hair of his head to change
its color at his will, it would be foolish
to rely upon it for making his oath
good.

Verse 37. Yea, yea; Nay, nay means
to let the statements be simply that of
affirming what is in the positive class
and denying the negative. The laws
of the state do not require any man to
make an oath if he declines to do so,
but will accept his affirmation at the
same value as an oath. Since that is
true, there could be no good reason
for wanting to add the oath, which is
the reason Jesus said it cometh of evil.

Verse 38. In a number of places the
old law did require the kind of penalty
that is described in this verse. That
was to be done as a legal act and not
a personal one. Jesus teaches that no
personal retaliation was to be per-
mitted under the pretense of that law.
If a man is actually harmed he has
the right to appeal to the law of the
land as it is in authority for that pur-
pose (1 Timothy 1: 9, 10), but he should
not take the law into his own hands.

Verse 39. The sermon on the mount
is largely a document of principles
and not specific rules, and the spirit
of the teaching is to be followed in-
stead of the letter. This very verse
is an indication of the correctness of
the aforesaid conclusion, for no one
would be expected literally to turn a
cheek toward a would-be smiter.

Verse 40. Men wore inner and outer
garments in old time. Using the cir-
cumstance as an illustration only, as
was done with the cheek, Jesus teaches
that if a man insists on having one’s
outer garment, just let him have the
other also.

Verse 41. Under some peculiar cus-
toms of the old times there seems to
have been one of providing an escort
for a man making a journey. How-
ever, the lesson is the same as that
contained in the preceding verses
which is that the disciples of Christ
should show a willingness to be im-
posed on rather than wanting to im-
pose on others.

Verse 42. In all of the teaching of
the scripture regarding the granting
of favors, we should consider what
Jesus says in Matthew 7: 6. We should
always try to learn whether the per-
son asking a favor is worthy before
granting it. If we find that he is, then
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we may give him what he asks and
lend him what he wishes to borrow.

Verse 43. The passages that were
cited for the saying in this verse are
Leviticus 19: 18 and Deuteronomy 23:
6. Jesus is still on the line of con-
trasts between his teaching and the
old, and that introduces the subject of
love which has caused some difficulty
with students of the Bible. They think
that Christians are required to have
love in cases where it seems impos-
sible. The difficulty lies in not under-
standing that the English word love
comes from two words in the Greek
New Testament which have different
meanings. I shall give the informa-
tion gleaned from the lexicons and
the reader should make note of it for
reference.

One of the Greek words in verb
form is AcAprA0, and it is defined in
part as follows: “To love, to be full of
goodwill and exhibit the same: Luke
7:47; 1 John 4:7; with accusative
[objective] of a person, to have a pref-
erence for, wish well to, regard the
welfare of: Matthew 5:43; 19:19;
Luke 7: 5; John 11: 5; Romans 13: 8;
2 Corinthians 11: 11; 12: 15; Galatians
5: 14; Ephesians b: 25, 28; 1 Peter 1:
22, and elsewhere; often in the epistle
of John of the love of Christians to-
wards one another; of the benevolence
which God, in providing salvation for
men, has exhibited by sending his Son
to them and giving him up to death,
John 3:16; Romans 8: 37; 2 Thessa-
lonians 2: 16; 1 John 4: 11 ... of the
love which led Christ, in procuring
human salvation to undergo sufferings
and death, Galatians 2: 20; Ephesians
6: 2; of the love which God has for
Christ, John 3: 35; 10: 17; 15: 9; Ephe-
sians 1: 6. When used of love to a mas-
ter, God or Christ, the word involves
the idea of affectionate obedience, grate-
ful recognition of benefits received:
Matthew 6: 24; 22: 37; Romans 8: 28;
1 Corinthians 2: 9; 8: 3; James 1: 12;
1 Peter 1: 8; 1 John 4: 10, 20, and else-
where. With an accusative [objective]
of a thing AcAarao denotes to take plea-
sure in the thing, prize it above other
things, be unwilling to abandon it or
do without it; . . . to welcome with
desire, long for; 2 Timothy 4: 8.”—
Thayer. “To love (in a social or
moral sense).”—Strong. In the noun
form it is from AGAPE and defined in
part as follows: “a purely biblical
word. . . . In signification it follows
the verb AGAPAO; consequently it de-
notes 1. affection, good-will, love, be-

nevolence: John 15: 13; Romans 13:
10; 1 John 4: 18. Of the love of men
to men; especially of that love of
Christians toward Christians which is
enjoined and prompted by their re-
ligion, whether the love be viewed as
in the soul or as expressed; Matthew
24: 12, 1 Corinthians 13: 4-8; 2 Corin-
thians 2: 4; Galatians 5: 6; Philemon
5 7; 1 Timothy 1: 5; Hebrews 6: 10;

10: 24; John 13:35; 1 John 4:7;
Revelation 2: 4, 19, etc. Of the love
of men towards God; . .. of the love
of God towards Christ; John 15:10;

17: 26. Of the love of Christ towards
men: John 15: 9; 2 Corinthians 5: 14;
Romans 8: 35; Ephesians 3:19: . . .
2. Plural Acaral, agapae, love-feasts,
feasts expressing and fostering mutual
love which used to be held by the Chris-
tians before the celebration of the
Lord’s Supper, at which the poorer
Christians mingled with the wealthier
and partook in common with the rest
of food provided at the expense of the
wealthy: Jude 12.”—Thayer. “From
AGAPAO; love, 1. e. affection or benevo-
lence; specifically (plural) a love-
feast.”—Strong. The other word for
love is PHILEO, a verb, and is defined
in part as follows: “l1. To love; be
friendly to one, Matthew 10: 37; John
5:20; 11:3, 36; 15:19; 16:27; 20:
2; 21:15-17; 1 Corinthians 16: 22;
Revelation 3: 19; . . . to love, i. e. de-
light in, long for, a thing .. . to love
to do with pleasure: 3. As to the dis-
tinction between AGAPAN and PHILEIN:
the former by virtue of its connection
with AGAMAI, properly denotes a love
founded in admiration, veneration, es-
teem, like the Latin diligere, to be
kindly disposed to one, wish one well:
but PHILEIN denotes an inclination
prompted by sense and emotion, . . .
Hence men are said acarAN God, not
PHILEIN; and God is said AGAPESAI TON
KosMoN (John 3: 16), and PHILEIN
the disciples of Christ (John 16: 27);
Christ bids us AGAPAN (not PHILEIN)
TOUS ECHTHROUS (Matthew 5: 44), be-
cause love as an emotion cannot be
commanded, but only love as a choice
... As a further aid in judging of the
difference between the two words com-
pare the following passages: John 11:
6, 36; 21:15-17 . . . From what has
been said, it is evident that AGAPAN is
not, and cannot be, used of sexual
love.”—Thayer. “To be a friend to
(denoting personal attachment, as a
matter of sentiment or feeling: while
AGAPAO is wider, embracing especially
the judgment and the deliberate assent
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of the will as a matter of principle,
duty and propriety J’'—Strong.

These definitions are somewhat de-
tailed, and for the convenience of the
reader, 1 shall condense the two and
the information of the lexicons will be
the authority for the statements. One
word means that sentiment of feeling
such as a man will have for his wife
or other close friend. The other is
that feeling of interest that a man can
have in another’s welfare that would
prompt him to try to save him if pos-
sible, regardless of his unpleasant dis-
position that might naturally provoke
a feeling of dislike.

Verse 44. Love your enemies is ex-
plained with the note on the preceding
verse. Bless is from EULOGEO which
Thayer defines, “2. to invoke blessings,
Matthew 5: 44,” or to wish something
good of another. Curse is from KATA-
rRAOMAI and Thayer defines it in this
place as follows: “To curse, doom, im-
precate [ask or wish for] evil on.”
The clause means that while an enemy
is wishing for some evil to come on
us, we should be wishing something
good for him. Do good to them that
hate us does not mean to do him a
favor that he could use in the further-
ance of his evil intentions, but do
something that will actually benefit
his soul. To pray for our persecutors
denotes that we ask the Lord to help
us overcome the evil one with right-
eous deeds in the hope of leading him
into a reforming of his life.

Verse 45. Children are supposed to
be like their parents in disposition and
actions. The disciples of Christ should
be like their Father in heaven in that
they are not selfish or partial in the
bestowal of favors. God gives the
blessings of nature on all classes alike,
because these favors are not supposed
to be rewards for righteous living, and
hence their bestowal could not be re-
garded as an endorsement of their
lives.

Verse 46. Love here is from AGAPAO,
and the word is defined in the long
note at verse 43. From that it can be
seen that Jesus disapproves of the
selfishness that would lead us to bene-
Iit oaly those who are willing to bene-
fit us. Even the publicans were will-
ing to do that, although that class of
citizens was not thought of very highly.

Verse 47. To salute means to “pay
one’s respects to” in the way of polite
greeting. We should show that much
courtesy even to those who are not in
our class; not be ‘“clannish.”

Verse 48. Perfect is from TELEIOS
and the simple meaning of the word is
“completeness.” When anything or per-
son is all that is expected of it, it
can be said to be complete and hence
perfect. It is taken for granted that
human beings are not expected to
possess all of the traits that God has,
but the spirit of impartiality is one
characteristic that man can possess in
common with God. If he does then he
is complete on that score and hence is
like the Father in heaven.

MATTHEW 6

Verse 1. To be seen is the key to
this verse. To say it means we should
do all of our good deeds unknown to
others would make it contradict chap-
ter 5: 16 where others were to see our
gcod works. But our motive in doing
good deeds should not be to be seen
of men. If we do so, we will get only
the reward that men can give us in
the form of praise, for the Father will
not give us any reward for it.

Verse 2. The three words sound a
trumpet are from saLP1z0 which Thayer
defines ‘““to sound a trumpet.” The
same author comments on the word as
follows: ‘“To take care that what we
do comes to everybody’s ears, to make
a noise about it.” In the preceding
verse the alms were done in order to
be seen of men. This verse goes further
and sounds the trumpet in order to be
sure the deeds will be seen. Hypocrite
is from HUPOKRITES which Thayer de-
fines as follows: “l1. one who answers,
an interpreter. 2. an actor, stage-
player. 3. in Biblical Greek a dis-
sembler, pretender, hypocrite.” The
word originally had no moral signifi-
cance, meaning only a man who went
upon the stage to play a certain role
in a drama. It then got into the moral
and religious language to mean a man
who acts a part on the stage of human
experiences. The word means one who
pretends to be something he knows he
is not. Have their reward. The first
word is defined, “To have received all
that one can expect.” The praise of
men is what these hypocrites sought
and that is what they will have; noth-
ing else.

Verse 3. Hands cannot literally know
anything hence we have to conclude
this verse means we should not make
a great ado over our good deeds.

Verse 4. Alms in secret. We have
seen in verse 1 and chapter 5: 16 that
our good deeds are not required to be
done literally in secret. The meaning
of this verse, therefore, must be that
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we should do good even in cases where
men may not realize the good we have
done. But God knows all things and
will give full credit where it is due.

Verse 6. The place of the praying is
not what is condemned, but the mo-
tive, to be seen, is the thing that is
wrong. At any proper time it would
be right to pray even on the streets,
but it must not be done for show.
Have their reward virtually means
they may not expect any further re-
ward. (See verse 2.)

Verse 6. The servants of the Lord
may offer either private or public
prayers in lawful service to Him. Both
kinds should be considered in connec-
tion with this chapter. But it is im-
proper to pretend to be offering a pri-
vate prayer and yet do it in a way
to attract attention. This verse means
that if a disciple actually means his
prayer to be private he should seek a
private place to offer it.

Verse 7. Vain repetitions is ex-
plained in the lexicon to mean saying
the same things over and over again
for the sake of taking up time, or for
the purpose of making a favorable im-
pression. Heathen is from ETHNIKOS
which Thayer defines, “3. in the New
Testament savoring of the nature of
pagans, alien to the worship of the
true God, heathenish.” Much speaking
means the same as vain repetitions as
to its motive. Many prayers of disci-
ples of Christ today have unnecessary
phrases that would come under the
disapproval of Jesus. Qur prayers
should be brief and simple and made
to pertain to the occasion that caused
the prayer to be called for.

Verse 8. Prayer is not for the pur-
pose of informing God about our needs
for He already knows that. It is an
occasion of showing our faith in the
Heavenly Father.

Verse 9. After this manner denotes
that Jesus only intended this to be an
example of the kind of prayers he
wished his disciples to offer. It there-
fore is not “the prayer he taught his
disciples to pray.” There are no set
forms of service in the kingdom of
heaven as to the wording of them.
Hallowed is from HAGIAZO and is de-
fined, “to render or acknowledge to be
venerable, to hallow.” It is equivalent
to saying that the name of our Father
is holy.

Verse 10. Both John and Jesus had
taught that the kingdom of heaven
was at hand. That would mean that
it was near but not yet set up. The

prayer for the kingdom to come wouid
therefore be a scriptural one for the dis-
ciples to offer at that time. However,
it would be unscriptural to make that
prayer today since the kingdom is in
earth now. As in heaven. God’s rule
had been going on for centuries in
heaven, hence the prayer was to recog-
nize that fact while praying for it to
take place on the earth. Such a prayer
indicated two things; that the disciples
wished the kingdom to come, and also
that they believed in the promise of
Christ that it was to come soon.

Verse 11. There are two outstanding
thoughts in this verse. Daily is from
a Greek word that means ‘“necessary,”
showing they were to pray for what
they needed and not what they merely
desired. And this day indicates that
prayer should be offered daily.

Verse 12. God does not have to be
given an example of righteous per-
formances before He will do it. But if
a disciple is unwilling to forgive those
indebted to him, the Lord will not re-
gard him as worthy of such a favor.
(See chapter 18: 23-35.)

Verse 13. Temptation is from a word
that sometinies means “adversity, af-
fliction, trouble,” and evil is from one
meaning “hardships.” God never leads
men into sin and the words are not
used in that sense in this place. The
clause is simply a prayer for God to
help the disciples in the trials of life.
For thine is the kingdom, etc., is given
as a reason for believing that God
could control the elements of creation
according to His will, and hence he
would be able to give the disciples
this assistance. For the meaning of
the word amen see the comments at
chapter 5: 18.

Verses 14, 15. See the comments on
verse 12 for the explanation of these.

Verse 16. Fasting was never com-
manded as a regular practice, but it
was voluntarily done on particular oc-
casions as an outward symbol of grief
or penitence or great anxiety. The act
was approved by the Lord when
prompted by a sincere motive. But the
hypocrites wished to obta<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>